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THE DHARMA-RAIN AND LAMP OF THE MIND
ILLUMINATES THE PAST AND PRESENT (Part XXIV)

It was not until 1962 that the conditions ripened and I traveled
to the United States, hoping to bring Buddhism to the West. At
that time, some Americans resolved to go forth into the monastic
life as Bhikshus. From then on, we started the work of sutra
translation in 1968. We have worked very hard for many years.
We have been working very honestly and so very few people
know that Gold Mountain Monastery was engaged in sutra
translation. Now, there are Westerners who truly have left the
home life. Perhaps the sutras they translated are correct. In the
past, sutras were also translated; maybe by a Catholic father, a
Christian minister, a scholar or a professor. They translated Buddhist
sutras as outsiders to Buddhism, and as a result, the accuracy of
the work is not certain. Many times, they only understood a few
terms and made mistakes in the translation. For example, a
professor translated the term liang zu zun in the Lotus Sutra as
“two legs” instead of “perfectly replete in both blessings and
wisdom”. His translation made the phrase mean “taking refuge
with the Buddha’s two legs”. Why did he not just translate it as
“taking refuge with the Buddha’s two hands, or the Buddha’s
head”? The meaning is way off!

I believe that all of you are familiar with the history of
Buddhism in China. In the past, Dharma Master Xuanzang and
Dharma Master Kumarajiva translated sutras in the Translation
Bureau in a monastery where at least 800 people participated in
the work of translation. At its peak, more than 3,000 people
joined efforts in this great and holy work. Because of the group’s
efforts, the Tripitaka with its Twelve Types of  Text spoken by
the Buddha were completely translated. The Tripitaka refers to
the three baskets of teachings which are sutras, vinaya and shastras.
Sutras refer to everything the Buddha ever spoke whereas vinaya
comprises the precepts and rules of discipline. Shastras are all
the formal commentaries on the sutras. A professor once translated
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san-zang  which originally means the Tripitaka or the three
storehouses of  teachings, as “three hidden things”. [Translator’s
note: the Chinese character zang  can also be a verb and is
pronounced cang, which means “hide” or “conceal”]. He said
the point was to “hide the sutras, vinaya and shastras so that
people do not have access to them.” Don’t you think this is a
mistake? This is the translation made by a contemporary
professor. He also explained the Twelve Types of  Text in the
Buddhist Canon as follows: the Lotus Sutra is one division, the
Vajra Sutra is another division, the Amitabha Sutra is another,
and so on. He made up twelve of them. This is also a mistake.
That’s why when sutra translation took place in China, hundreds
and thousands of people used their eyes and contemplated the
meanings with their minds. Then, they decided on the title or
the meaning of the sutra and did not change it. However,
translators such as professors, Catholic fathers or priests only
use their own single pair of eyes and their individual mind in
doing their translations. They basically translated the sutras however
they wished. Sometimes, “a head” would be translated as “legs”;
and “an arm” would be translated as “legs”; mistakes are hard
to avoid. So, engaged in sutra translation work, we should unite
everyone to work collaboratively. When each nation is translating
the sutras into their own languages, a large number of people
should be involved in this work so that it does not rely only on
one person’s ability.

If every country is interested and wishes to translate the
Buddhist sutras into their own language, I hope that we can get
organized and translate the sutras into multiple languages. This
is my hope for present day Buddhism – to organize ourselves
to translate sutras. We Buddhists should carry forward and
promote Buddhism and not limit ourselves to the small scope
of  our own nation. We should unite as a whole and not separate
into different schools, sects or even into the Mahayana and
Theravada. We want a totality, not a mere part. We shoulder
this responsibility for Buddhism.  Don’t look upon yourself as
insignificant. Everyone should make vows that the orthodox
Dharma will abide in this world eternally and that the Dharma
will never decline.

What’s meant by the Age of  the Dharma’s Decline? It is
created by people. If  you think it’s the Age of  the Dharma’s
Decline, then it’s the Age of  the Dharma’s Decline. If  you practice
orthodox Dharma, then the orthodox Dharma prevails. It all
depends on individuals, not on the Dharma. The Dharma has
no discriminations of whether it is in decline or whether the
orthodox Dharma prevails. You should not shamelessly give
yourself an excuse, “Buddhism has nothing to do with me!”
Since we are members of Buddhism, we should work for
Buddhism. Whatever we should do, we should just go ahead
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and do it. Everyone should take on his responsibility; it is a
holy responsibility, a great responsibility and a valuable
responsibility. Each of us Buddhists should progress rather
than regress, and make sacrifices for Buddhism; this is what’s
truly valuable.

I would like to bring up a sutra that we must study. It is a
mirror which reflects goblins, a pestle that quells demons and a
sword that slashes evil. This sutra is the Shurangama Sutra, which
opens one’s wisdom. However, this sutra is being discriminated
against by scholars all over the word. Why? They claim that the
Shurangama Sutra was forged and is not authentic. Why do
we still have to study it if they say it is inauthentic? It has its
valuable points that are worth our study. This sutra indicates
the wrong knowledge and wrong views of heretical sects and
externalists and explicitly expounds the knowledge and views
that are not in accord with Buddhadharma. So, that’s why this
sutra is a monster-revealing mirror, a demon-subduing pestle,
and an evil-slashing sword. If every one of us comprehends
the Shurangama Sutra, the celestial demons and externalists will
naturally disappear and the wars in the world will subside.
Furthermore, all humankind will regain peace. Therefore, this
sutra is most important.

You should know that it’s not very easy. Many scholars
nowadays don’t wish to get rid of their engrained habits. They
smoke and drink and indulge themselves in sexual desire and
while at the same time pursuing high status in Buddhism and
hoping to become Buddhas. They look down on monastics
and criticize monks and nuns who are not well-educated. This
is my experience. Maybe this isn’t the case in Vietnam, but in
the Untied States, this occurs a lot. This professor understands
Buddhism, and that professor has become enlightened. I asked
them once, “What enlightenment have you attained? Is it the
enlightenment of cows or dogs? Perhaps you have gained
enlightenment of an animal.” That’s how I reprimanded them
and they did not reply. We should study the Shurangama Sutra
and work together to investigate it and understand it. This is a
most important issue.

Why should we study the Shurangama Sutra? At the time
when the Dharma declines, the Shurangama Sutra will be the
first Buddhist text to disappear. Why will it disappear? It’s due
to criticism from scholars; even monastics will not believe in it.
They will say, “Professor So-and-so says that this sutra is not
authentic. What’s the purpose of learning it?” Because of this
attitude, the sutra will disappear from the world. It will be the
first one to go. We monastics and Buddhists should protect
this sutra so that it will not disappear. As long as the Shurangama
Sutra exists, the demons and goblins will hide away. As soon
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as the Shurangama Sutra disappears, all the celestial demons and
externalists will appear! Everyone should be aware of this point.
In China, there was a Great Master Zhizhe (Wise One) who, upon
hearing the name of the Shurangama Sutra, started bowing
towards India. He bowed for eighteen years wishing to be able
to see this sutra, but he never saw it in the end. That was the regret
of his life. Now we have encountered this sutra, we should work
hard to let it shine through the Dharma Realm. We should be
intelligent rather than dull. We should develop Buddhism globally.

However, we still need to return the light and reflect within.
We should always be aware of  our own mistakes and not “wash
other people’s laundry.” Do not behave like a washing machine.
Whatever dirt that people have on them, we get to see it first. I
have a few very efficacious lines to tell you. It’s not a mantra but
it is as effective as a mantra. What is it? All Buddhists should
return the light and illumine within. We should look at ourselves
and recognize the fact that, in the past, we were not true disciples
of  Shakyamuni Buddha and did not follow his instructions. We
should “truly recognize our own faults and not discuss the faults of
others.” We must realize our mistakes; do not pick on others’
shortcomings and do not gossip about others’ problems. As far
as precepts are concerned, if you discuss the faults of the fourfold
assembly, you have violated a precept. So, don’t wear your red
glasses and see others as red, through your lenses. When you wear
green glasses, you see others as green. In short, seeing others’
faults but not seeing your own faults is acting like a camera that
can only take photographs of others. Being like a camera, you
can’t return the light and shine in yourself. Whether you are a
monastic or a lay persone: don’t behave like a camera. You must
understand yourself and do not discuss the mistakes of other
people. You should think that “others’ mistakes are just my own”. I
see him as myself, how can I talk about his problems? If you
have this attitude, you will not discuss his fault. This is called,
“being one with all is called great compassion.” We should see
everyone as level and equal; “seeing others as being the same as
us is the genuine great compassion.” It’s said, “Great kindness
covers those without affinities; being one with all is great
compassion.” If you think this way, you are absolutely a true
disciple of Shakyamuni Buddha and will realize Buddhahood in
the future. If you have this kind of attitude yet fail to become a
Buddha, I am willing to fall into the hells forever.

I will save some words and stop here. If you wish to listen to
me, maybe you can hear me again in your dreams. I will tie Dharma
affinities with you again at the Buddhist Center at 8:30 a.m.
tomorrow. From 4:00 to 6:00p.m., I will see you at the Sharira
Monastery. Those of you who wish to hear me in your dreams
can go there.                                      To be continued


