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D4t My khong phai 1a noi
dé hodng dudng Phat phap.
Néu mudn dao Phat 16n manh
d day thi mdi ngudi minh phai
ganh 14y trach nhiém lam Phat
gido phat trién.

Phéi bdt dau tu dau dé lam
dao Phat 16n manh? Theo y toi,
minh phai bat dau ti nén gido
duc. Néu chi don thuan thuyét
phép thoi, thi dao Phatkhé dam
ré phat choi. Bdivay, minh phai
t nén gido duc ma khdi dau,
hun duc tinh than dao phép
trong tdm con tré. Mot khi
chiing hiéu thau dao 1y nha
Phat, roi 4p dung vao doi, ring
“ Chdng lam chuyén gi dc, toan
lam nhing viéc lanh” thi khi
d6 goc ré ctia dao mdi moc sau
ddng. Phat gido bén Trung
Quéc xem nhe diéu nay, chi
biét gidng kinh thuyét Phap
nhung khong biét hudng dan
con tré tham hiéu dao mau.
Nén chi, gdp gi6 to séng 16n thi

Phit Trién Phit Giio
Phaii Bit Dau Tiw Gido Duc
Developing Buddhism Through Education
Ven. Master Hua's Talk on November 15, 1993
HT Tuyén Héba

It's not easy to promote Buddhism in
the United States. Therefore, everyone
should take on the responsibility to
propagate Buddhism so that the Bud-
dha Dharma can flourish.

Where should we start? In my opin-
ion, we should start with education. If
you simply speak Dharma, you can't
plant the roots. You have to work on
education to infuse the spirit of Bud-
dhism in the children’s mind. Only
when they understand the principles
of Buddhism and can practice them in
their daily life, “stopping all evil and
cultivating all good,” can the roots of
Buddhism be planted. Chinese Bud-
dhism neglected this in the past. People
only spoke Dharma and expounded the
Sutras, without knowing how to teach
the children the profound and wonder-
ful teachings of Buddhism. Because of
this weak foundation, when encounter-
ing "catastrophes" Buddhism was al-
most destroyed. If we start outimprov-
ing the education system; if the chil-
dren are taught to understand the
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Phat gido co ho bi hity diét. Néu ta khdi dau biang
viéc cai thién nén gido duc, day dé dé con em
hiéu Phat gido thi khi Idn 1én chiing sé tu nhién
hodng duong dao phép. Bdi vay chiing ta, nguoi
con Phat, minh phai cht y diém nay. Chd dé
sudt ngay tai nghe nhitng chuyén, mit thay nhitng
viéc, miéng néi nhiing 16i rit 1a dé kiém tién, lam
giau, chdng chiit ich 1gi gi d6i vdi Phat gido ca.
Mabi nguoi chiing ta phai chiu trach nhiém day do
ké hau béi dé chiing hiéu r6 Phat phap. Viéc nay
quan trong lam.

Hién nay trén dat My nay, dan 6ng dan ba ai
cung lo lam lung, cho nén ho xao lang viéc gido
duc con em. Ho tudng riang khi dén truong con
em minh sé dudc day nhing tri thic can phai
hoc. Ho khong ngo ring sau khi tdi truong cadc em
cang ngay cang hu, cang ngay cang khong biét
vang 10i. Thay gido va phu mau ciing chang co
tiép thong vdi nhau nita. Thay day tro ring hé
con kiém dugc tién nhiéu thi mdi c6 thé luc, rang
muén danh tiéng vang Ittng nhat thién ha thi con
phai lam cdch mang trong gia dinh, danh dé cha
me. Khi thy gido day thé, con em vé nha sé ching
con nghe 10i phu mau nita. A! Nhiing truong hoc
nhu thé ching nén dé con em hoc la phai.

Chiing ta phdi ganh ldy trdch nhiém. Mobi
nguoi can cé6 nghia vy; nghia vu gi 2 D6i vdi nguoi
c6 hoc van, tri hug, ban ngay di lam, tdi vé nén
danh thai gio di day em tré, dutla 0 truong hay ¢
nha déu tét. Hay hét long vdi nghia vu , chd can
thit lao hay luong béng. Khi thé hé tudng lai dudc
day db dang hoang thi thé gidi, nhan loai mdi c6
hanh phtc ding. Khi thé hé mai sau ching dudc
chdm séc day do, thi tré em hu hong sé day day
khip chén, hét nhu ¢ My hién nay vay; rang ngay
nao cling c6 tré em giét ngudi, dot nha, cudp cua.

Dic biét 1a 0 Los Angeles, ngay ngay nguoi ta
thudng c6 cam gidc nguy 4ch, bt an, sg ring ching
biét ldc nao sé bi ban chét! C6 1€ s6 ngudi bi chét
vi dan ban nhiéu hon ké ti nan d Iraq. D6 1a vi
sao? La vi nguoi ta da xao lang viéc gido duc, ma
coi trong cdi dong tién. Roi hé chu trong viéc lam
tién thi viéc gido duc hoc hanh lam sao tét dudc.
Nha't 1a hién nay céc bac gia trudng, ching nhitng
ngudi cha di lam, ma ngudi me, vi c6 quyén binh
ding va tu do, nén ciing di lam; két qua 1a khién
con céi bi bé bé ching dudc ngé ngang. C6 em
dugc goi tdi vion tré (kindergarten) hay truong
ky tic (nursery) roi bi anh hudng toan chuyén
khong tot. Trao luu cif thé ma di xudng khién thé
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teachings, then they naturally propagate Buddhism as
they grow older. All Buddhists must pay attention this.
Don't let the focus of everything you see, hear, and talk
about be solely on making a fortune, which is of no ben-
efit to Buddhism. Everyone of us must take on the re-
sponsibility of educating the future generation so they
can understand the Dharma. This is very important mat-
ter.

In The Quest for Profit,
Education is Overlooked.

In American society today, both men and women are
out for money. They forget about their children’s educa-
tion and assume that the children will learn what they
should at school. However, at school, children often
become worse. They are becoming less and less obedi-
ent. Parents and teachers have lost communication with
one another. Teachers tell the students that to be most
successful in the future requires making the most money.
To be number one in the world, first you have to revolu-
tionize in the home, claiming independence from the par-
ents. Teachers instigate students to be disobedient to
their parents. Ah! This kind of school! It would be better
if we do not send our children there.

Everyone should voluntarily take responsibility. What
kind of responsibility? Those who have knowledge and
wisdom, but who work in the daytime should volunteer
some time at night to teach at school or at home. To do
this voluntarily means you don't seek for a reward or a
salary. You fulfill your responsibility at school or at home
to teach the next generation well. Only when the next
generation is taught properly can the world find peace
and happiness. If the next generation has not been edu-
cated well, as is the case now in America, then juvenile
delinquents are everywhere. Everyday, there are chil-
dren who Kkill, set fires, and rob.

Especially in Los Angeles, people feel insecure and
their lives are in peril, because someday, with one shot,
they might be killed. There are probably more people
who die from shootings than from the war in Irag. What
causes this? It's simply because people have ignored
education, and value money instead; since their priority
is in earning money, they don't receive an adequate edu-
cation. Particularly now, not only do men work for money,
women do too, demanding equality and freedom. Chil-
dren then are ignored by those parents. In a nursery
school or kindergarten, children are influenced by im-
proper things. In this way, morality falls lower and lower,
worse and worse, generation after generation. And it's
all because of the neglect of education!
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hé sau ching bang thé hé trudc, cang ngay cang
té hai. T4t cd cling chi vi nén gido duc bi bo bé.

Tai sao dao dic ngay cang suy doi, ma nguoi
ta ngay cang dién ddo? Xét cho cuing, thibdi vi ai
ciing truy cau chi /gi. Chi vi tranh 1gi nén ho bo
quén viéc gido duc. Nhiéu truong dai hoc canh
tranh vdi nhau dé nhan vao that nhiéu hoc sinh,
roi thau that nhiéu tién. Ho chang chu y gi dén
viéc gido duc t6t cac em, do d6 su gido duc ching
con y nghia gi nita. Céc truong lai khuyén khich
su t do, phong tiing, lang man gitta nam nit khién
gidi tré dién ddo than hon, chang c6 mot tén chi
dé 1am nguoi nita. Nén gido duc vi thé ciing mat
hét gia tri.

Chi vi chit /ginén nhiéu thay cé yéu cau tang
luong; c6 khi hg dung hoc sinh lam binh phong,
dinh cong bai khéa dé uy hiép xa hdi. Tai sao ho
lam vay 2 Vi Joi. Do dé dat nudc, xa hoi mat hin
goc ré Iy tudng va luan ly, di vao ngon nganh, sai
lac. Cho nén thé gidi mdi loan. Gido duc khong ra
gi4do duc, hoc sinh khong ra hoc sinh. Oi! chit /o7
nay, lam hai ngudi thé gian dén ché mé hodc “s6ng
trong con say, chét that mit mo”. Ho chang con
hiéu thé nao 1a dao diic, 1a nhan nghia, /2 hiéu,
dé, trung, tin, Ié nghia, liém, si. Ho chang con biét
liém si, chidng con c6 1ong sam héi gi ca.

Tham chi ¢ My lam cha me chi biét dé con,
ma khong biét day con. Néu con em Idn 1én ching
c6 kiém thtc, thi chiing sé tuy y tu do lam can,
ngay ca giét ngudi, cudp ctia. Thi du nhu & Chi-
cago, c6 em bé chi mdi bon tudi ma da biét dot
nha, thiéu chét nhiéu nguoi. Thé ma phu mau
ctia em lai cho ring né tét. Vdi kiéu tu do phat
trién nhu thé nén khi em ta 1dn 1én né sé trdé nén
thanh phan b4t luong, chuyén mon trom cudp.
Céc ban xem! D6 1a két qua ctia nén gido duc tu
do phit trién. Cac ban hay nghi coi, vin dé nay
nghiém trong dén duong nao!

*k%

Ciung Nhau Gép Swc Dich Kinh
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Why is it that the morality of the world has declined
and people have become so upside-down, day-by-day?
The fundamental reason is because people fight for profit.
Seeking for profit causes education to be neglected. The
universities compete among themselves for the greatest
number of students in order to get more profits. They're
not that concerned about providing a good education.
Therefore, education has lost its significance. More-
over, the schools encourage students to become dissi-
pated, liberal, free, and frivolous. Students have lost
sight of the principles of being human. Education has
lost its value.

Because of the concern for profit, some teachers ask
for salary raises. Sometimes teachers go on strike, using
the youth in order to threaten society. Why is this?
Again, it is due to the quest for benefits. The whole
society has lost its basic concepts and ideals, and has
gone running off to the branch-tips (i.e. gone astray).
Therefore the world has become chaotic. Education is
not like education and students are not students any-
more. It is all because of the thirst for profits. Ah! This
harm has caused the whole world to “live drunk and die
dreaming.” They know nothing about morality, humane-
ness and righteousness. People fail to understand filial
piety, brotherhood, loyalty, trustworthiness, and propri-
ety. They don't have integrity, honor, or remorse.

American parents, in particular, are capable of giving
birth to children, but they aren’t able to educate them
well. The children grow up unrestrained, and do every-
thing as they wish including killing and setting fires.
For instance, that person from Chicago who set a fire
and caused many people to be killed when he was only
four years old, and his parents thought that was good
conduct! As the result of his liberal upbringing, he grew
up to be a leader of the underworld society, specializing
in stealing. All of you just think about how serious the
situation is!

Ban Phién Djch Kinh Pién, truc thuéc Van Phat Thanh Thanh chiing toi du'oc thanh I3p voi y nguyén dich sang
Viét ngit gido phdp ctia Hoa Thuong Tuyén Hoa. Song nhitng bai phdp cia Hoa Thu'ong thi nhiéu vo s6! Nhiing
bai 4y gbm dii loai: iy kinh, Iuat, luan, dén tho, van gidng gidi dao phap; ti¥ thé vin co dén thé van bach thoai.
Néu cdc ban dao hitu cé tdm nguyén hoang phdp, hodc cé ndng liic phién dich, hodc cd y tham gia cong viéc
1oi lac chiing sinh, xin hoan nghinh cdc ban chia xé sif mang ctia ban phién dich chiing t6i. D€ biét ré thém chi
tiét vé céng tdc phién dich, xin cdc ban dao hifu lién lac vé Long Beach Sagely Monastery.
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Luge Gidng Kinh Kim
Cang Bat-Nha Ba-La-Mit
A General Explanation of

The Vajra Prajna Paramita Sutra
by Ven. Master Hsuan Hua

Hoa Thugng Tuyén Hoa thuyét gidng tai Phat Gido Gidng
Duong, San Francisco ' thang 11 ndm 1968 dén thdng 4
nam 1969.

Hém nay bat dau gidng Kinh Kim Cang. Kinh
nay nam trong bo B4t-Nh4. N6i theo Ngid thoi
B4t Gido, thi Phat thuyét Kinh Kim Cang vao
thoi-ky thu tu, tic thai Bat Nha. Kinh thi thuoc
loai biét gido, va 1a mot quyén trong s6 sau trim
quyén ctia bd B4t Nha. Phat néi toan bo kinh Bat
Nhai, tinh tong cong trong 22 nam. Phat cling n6i
trudc la tuong lai sau d6, kinh nay rat thinh hanh
tai Chan-Dén (tic Trung Hoa), 1oi tu d6 truyén
sang cac nudc khac trén thé gidi.

Ngai Huyén Trang doi Duong, phung chiéu
vua Duong Cao-Téng phién dich sdu trim quyén
ctia bo B4t Nha. Trong ban tiéng Phan co6 tat ca
200.000 cau tung, va vdi mot thai do hét suc
nghiém can, Ngai phién dich day da, khong dam
c6 chd nao tu y ludc bd. Cong trinh phién dich tai
chita Dai Hung-Thién bt dau tit nim Hién-Khanh
thi 5 (ndm 660 sau TC) cho dén ndm Long-S6c
thu 3 (ndm 663), tuc la chi sau 4 nam 1a hoan
thanh. Lic do6, cac cao-ting dai-duc trong toan
qudc, cac vi c6 tiéng tdm, déu gép cong phu gitp
trong viéc phién dich va nhuan sic, danh diu
mot thoi ky san lan nhat trong lich su phién dich
kinh Phat gido ciia nudcTrung-Hoa.

Mot nam nao dé trong thdi gian phién dich,
nguai ta thay hoa dao nd bong, sau Ian trong mot
ndm, du chung to6 cong duc phién dich la trong

The Title

The Vajra Prajna Paramita Sutra

Sakyamuni Buddha’s teaching, taken as a
whole, divides into Five Periods and Eight Teachings.
The Vajra Prajna Paramita Sutra belongs to the fourth, or
prajna period, and among the first four teachings it is the
third, the specific teaching.

The Great Prajna Sutra, which contains what
the Buddha said about prajna, comprises over 600 vol-
umes of which the Vajra Sutra is just one. Prajna is impor-
tant, as can be seen by the fact that the Buddha, having
spoken prajna for a full twenty-two years, declared that
the Prajna Sutras would be disseminated to every land.

Tripitaka Master Hsuan Tsang, partially fulfill-
ing that prediction, translated the Great Prajna Sutra from
Sanskrit into Chinese in the T'ang Dynasty at Ta Hsing
Shan Monastery with the aid of more than one thousand
bhiksus and over two thousand laymen. Ta Hsing Shan
was not a small place. From the Abbots’ room to the
front gate was a distance of over three miles, and the
monk in charge of opening and shutting the front gate
usually rode a horse in order to cover the distance in a
reasonable length of time. Being so large, the monastery
easily accommodated the three to four thousand people
involved in the work of translation.

During the year the Great Prajna Sutra was trans-
lated, the peach trees blossomed six times. That auspi-
cious occurrence testified to the importance of the Prajna
Sutra. Itis also widely known that the flower spirits and
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yéu duong nao, khién cho céc loai than hoa, thao
moc, déu hét long ting ho tan théan.

Phdp bat cé khai,
Tru'ong canh phuong sanh,
Dao bat hur hanh,

Ngo duyén tic iing.

Dich nghia :

Phédp chdng tu sanh
Do canh ma co
Pao chang ngdu nhién
Vi duyén ma ung.

Hoi mdi tdi nudc My, toi 1y hiéu la * Mo
trung tang , ticla ‘ké tu hanh ¢ trong nAm mo’, y
no6i khong mudn cung ngudi tranh dua. Cho dén
miia he nim nay, béng cé6 may chuc ngudi, vita
hoc gia, vira sinh vién, tu dai hoc Seattle, Wash-
ington, cling tdi dé cau phap. Cam dong trudc su
thanh khan ctia cdc vi nay, da khong quan ngai
ngan diam xa xoi, tdi xin hoc dao, tdi cho t3 chiic
mot thoi tinh tu sudt 96 ngay trong dip nghi he,
giang bo kinh Lang-Nghiém. Roi c6 ngudi xin thinh
gidng kinh Kim-Cang. Chang ké giang dugc hay
khong gidng dudc, toi bén thuan miéng ddp ung.
Nay toi sé gian lugc giang kinh Kim-Cang, do d6
toi sé khong deé cap tdi cac y niém nhu * bdy loai
lap dé , cting nhu khong néi t6i * ngd trang huyén
nghia . Toi sé chia thanh ba phan, mot dé giai
thich vé cdc danh xung, hai 1a néi vé dich gia va
ba la giang giai vdn nghia.

PHAN 1: GIAI THICH DANH XUNG.

Kim Cang Bat Nha Ba La Mat Kinh

N6i vé Kim Cang thi kim cangla gi 2 D6 la
kim cang tam, ciing la kim cang tinh, ma cting la
kim cang bat nha. Kim cang tim ciing 1 tinh chat
ctia kim cang, tinh chat ctia kim cang cling 1a bat
nh3 ctia kim cang. N6i ra nhiéu danh tu, nhung
tém lai chi la mot.

Tai sao noéi kim cang la ‘tu tdnh’ ? Ty tdnh
d6 vinh vién b4t hoai, tu tdnh kim cang ctung la
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the grass and tree spirits all came to support and protect
the wonderful Dharma assembly.
The opening lecture of the Vajra Prajna Paramita
Sutra marks the beginning of another prajna assembly in
America. The events which led to this assembly began
in 1968 when a group of eager students from Seattle
came to the Buddhist Lecture Hall in San Francisco to
participate in the first official seven-day meditation ses-
sion ever held in America, lasting daily from six in the
morning to nine in the evening—although the partici-
pants found it rigorous, it was actually very expedient.
Authentic dhyana sessions start at 3 A.M. and run
straight through to midnight.
At that time those people made a good impres-
sion on me and it was clear that they could work within
the discipline of the Buddhadharma. During that ses-
sion they requested explanation of tBleurangama
Sutra.lt is said,
Dharma does not arise alone.
Relying on conditions it is born.
The Way is not practiced in vain.
Meeting conditions there is a response.
| met their request, and during the summer of 1968 the
Shurangama Sutra was lectured in its entirety. It was
followed by the Wonderful Dharma Lotus Blossom Sutra.
| have come to America to create High Mas-
ters, future Patriarchs, Bodhisattvas, and Buddhas. Af-
ter hearing the Shurangama Sutra, several Americans
wished to leave the home life under me. To broaden their
understanding of the Buddhadharma and for the sake of
all the other fruits of the Way who will follow them, | am
lecturing the Dharma Lotus Blossom Sutra.
On the anniversary of the day Avalokiteshvara
Bodhisattva left the home life, several people requested
an explanation of th¥ajra Sutra | consented and be-
gan to speak the Sutra in addition to the lectures on the
Dharma Lotus Blossom Sutra.
The explanation of theajra Sutrawill be sim-
plified by omitting the usual discussion of the Seven
Types of Sutra Titles and the Five Profound Meanings.
Let's just open the door and look at the mountain.
The work divides into three sections:
1. General Explanation of the Title, (Chapter
One).

2. The Translator, (Chapter Two).

3. Detailed Explanation of the Text, (Chapter
Three through Thirty-four).

SECTION 1:
GENERAL EXPLANATION OF THE TITLE
the Vajra Prajna Paramita Sutra

Vajra is a Sanskrit word which defies transla-
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kim cang tam, kim cang tam ciing vinh vién bat
hoai. Kim cang bét nha nay ctng la thuc tudng
bat nha, thyc tudng bat nha vinh vién bat hoai.

Kim cang bat nha ba-la-mdat 1a danh xung
cua kinh, kim cangla ty du, b4t nha ba-la-mat 1a
phép. Bdi vay, chiéu theo phuong phap That
chiing Iap dé (theo céch nay cdc kinh dudc xép
thanh 7 loai, tly theo tiéu-chudn dé tai ctia kinh)
thi day la loai kinh phdp du, 14y kim cang dé du
cho bat nha. Giang nhu vay la ding. Tuy nhién,
van khong bang cach gidng, nhu t6i da néi d trén,
day la kim cang tam, kim cang tinh, kim cang béat
nha. B4t nha nay chinh la kim cang, khdi can dung
ty du ; tam nay chinh la kim cang, khoi can phai
du ; tinh nay chinh la kim cang, khoi can phdi du.

It c6 ai gidng nhu vay, cac vi phdp-su nhat
loat déu gidng theo 16i phdp du Iip danh. Nay t6i
ciing theo 16i phap du lap danh, nhung dem ca
hai hgp lam mot : phép tic 1a du, du cang la phép,
phdp va du chila mét. Phin ra ma néi thi 1a Kim
Cang Bat Nha Ba-la-mat, con hgp lai thi néi gon
la Kim Cang, cho nén nguoi Trung-Hoa lugc bd
may chil ba-la-mat ma goi kinh nay 1a kinh Kim
Cang. Ciing c6 thé néi d6 1a kinh B4t-nha ba-la-
mat.

Con nhu y nghia ctia ‘ phép’, t6i van thudng
néi véi quy vi 1a nén hiéu ‘phap’ mot cach song
dong, chd khong thé hiéu né mot cach kho cing
nhu chét. Gidng né 1a mot, ciing c6 thé giang né
la hai, tham chi la ba, 12 bon, déu c6 thé gidng
dudgc. Phap vo dinh phdp, cho nén trong kinh Kim
Cang c6 cau : * Chdng cé phdp nhat dinh, do goi
la bat-nha ba-la-mat da' .

Kim cang thi c6 du cd ba nghia : kién cd,
sang va bén nhon.

Béan thé ctia kim cang la kién c6 bat hoai.
Ching c6 vat gi c6 thé pha hily né, ngudc lai, n6
c6 thé pha hoai moi vat khac. Bdi vay kim cang c6
thé hang phuc thién ma, ngoai dao. Nguyén lai,
céc ta tri, ta kién ctia thién ma ngoai dao khong
dé gi ma ché phuc dudc, tuy nhién néu bén chat
ctia ta 1a kim cang, t4t nhién ta c6 thé ché phuc tat
ca thién ma ngoai dao.

Hinh tudng ctia kim cang 1a sén lan, c6
thé pha thuiing man hic 4m cta thé gian. Boi pha
dudc hdc 4m nén anh sang hién hién ; pha dudgc
ta phap nén chanh phap mdi duy tri lau dai. Néu
ta phap khong bi phd, chanh phép ching tru dugc
lau. Tudng cta kim cang chinh la phd tru héc
am.

Dung ctia kim cang la su bén nhon cta
né. Nhu thé nao 1a bén nhon 2 C6 thé vi nhu mii
dao nhon chit d4, rach thép, chém sit nhu biin,
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tion because of its numerous connotations, but essen-
tially vajra is an indestructible substance, usually repre-
sented by diamond. Vajra is here metaphorically extended
to refer to the principles of this Discourse on Dharma.
Vajra refers to the vajra heart, the vajra nature, and the
vajra prajna. The vajra prajna is the vajra nature, which
in turn, is the vajra prajna.

Vajra is identical with the self-nature, the es-
sential life force of all living beings, because both are
indestructible and adamantine. Furthermore, the eternally
dwelling heart all beings have in common is the same as
the vajra nature, since it too cannot be destroyed. Prajna,
as the highest form of wisdom living beings can attain, is
real mark prajna, eternally indestructible. It is therefore
referred to as vajra prajna.

According to the traditional explanations of the
Seven Types of Sutra Titles, vajra in the title refers meta-
phorically to prajna, an essential Buddhist dharma. But
more pointedly it may be said that prajna is vajra, the
heart is vajra, the nature is vajra. To discriminate by way
of analogy only serves to dull the brilliance of the splen-
did truth. Although dharmas may be used as figurative
expressions of the one principle, as is here the case in
speaking of the one principle as indestructible vajra, origi-
nally and conclusively there is only one Dharma. Such
divisions of the one principle are mere expedients which
serve to accord with the various understandings of liv-
ing beings. Divided, we have the Vajra Prajna Paramita
Sutra; united, it is Vajra Sutra. It could also be called the
Prajna Paramita Sutra. There is no need for right interpre-
tation. The Vajra Sutra itself speaks of “no fixed dharmas.”
If a person holds tightly to the view that one is one and
two is two, the explanation of the principle becomes life-
less.

Vajrais durable, luminous, and able to cut. The
substance of vajra is durable, able to destroy what noth-
ing else can, and you is itself indestructible. The sub-
stance of fully controls devious influences, including
heavenly demons and outside ways.

The light, which is the characteristic mark of
vajra, has the power to break up all darkness, yet pro-
tests itself from all destruction. Light dawns when dark-
ness is destroyed. In protecting the faultless dharma,
vajra eradicates all that is divergent and perverted. When
deviant dharmas are allowed to persist in the world, then
darkness flourishes. When deviant dharmas are de-
stroyed, the faultless proper dharma shines forth more
brightly to abide far longer in the world. As light is the
characteristic mark of vajra, cutting is its function. Vajra
can cut like the keen blade of a knife. Cutting metal, carv-
ing jade, slicing through steel as if slicing through mud—
that is the power of vajra. Such sharpness pierces all
obstructions and controls all deviations. Nothing can
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cung may cing bi nat, bi hoai.

No6i vé kim cang tam, ching ta khong nén
lam twdng dé 1a trai tim trong 16ng nguc, tréi tim
huyét nhuc ctia chiing ta. Trdi tim huyét nhuc c6
hinh tudng ctia mot bong sen déc ngudc, ban ngay
x0e ra, ban dém cup lai. Tai sao vay ? Trong tim
c6 16, ban ngay miéng 16 md ra, ban dém miéng
khép lai. Trai tim d6 ¢ day khong c6 cong dung gi,
cling coi la mot loai ctia cdi tam.

Con mot loai nita kéu la tam vong tudng,
cling goi la thuc thu sau. Cac gidc quan thay déu
c6 thitc, nhu mét c6 nhan thuc, tai ¢6 nhi thuc,
mi c6 ty thuc, luGi cé thiét thuc, than cé than
thiic, ¥ ¢6 ¥ thifc. Moi ngudi déu cho ring tam
huyét nhuc la thuc thit sdu, d6 chinh la mot su sai
lam. Sai lam thif hai 12 dong héa tam vong tudng
vGi chan tam. Kinh Lang-Nghiém ghi nhu sau :
* Phit bao A-Nan, cai do ching phdi Ia tim ctia
ong. Do Ia tién trdn, twong tuong hu vong, lam
cho chan tanh ctia 6ng bi mé Iam. C4i do Ia do tr
vO thily cho dén nay, 6ng nhan giic lam con nén
mat di nguyén Iy muén doi, dé phdi chiu luin
hoi sinh tir .’ Doan nay trong kinh that 1a trong
yéu, néi ro thuc thut sdu la vong tudng, vi vay Phat
phd trit vong thiic cho 6ng A-nan.

Tam vong tudng than thong bién hoéa, hét
dong, hét tay, hot nam hét bic, chdng can c6 hoa
tién ciing c6 thé tdi dugc mat trang. Ong A-nan
cho ring tAm dé chinh 14 tam cia minh, nhung
Phét thibao :* Cdi do khong phdi la tdm ctia 6ng,
do Ia tién trdn, mot loai hinh tu'ong, suy tuong hu
vong. Cdi tudng hu' vong sinh ra o su’ 1am tuong
ctia 6ng da che mo mat chan tanh. Tu' thoi vo
thiy dén kiép hién tai nay, éng nhan cdi do la
tam, nhan gidc lam con, dé mat vat bau cé hiiu
ctia minh, mat di cdi tam trong sdng , quy bau,
luén luén thuong tru bat bién cua minh, cho nén
mdi chiu cdnh troi lan trong sdu néo ludn hoi,
khoéng biét lic nao ra khdi’ Poan trén chinh 1a
néi vé tam vong tudng.

Con loai thu ba la gi ? D6 1a tam chan
nhu. TAm chan nhu 1a thyc tudng bat-nh3, cing
chinh la thyc tudng. Tam chan nhu rongldn, khong
c6 gi ngoai n6. Cang 1a nho va khong c6 gi chua
trong né. Bao né6 16n, tiic khong cé cdi gilon bang.
Bao né nhd, titc khong cé gi nhé bang. Tam dé
mdi 1 chan tAm ctia méi nguoi trong chiing ta.

Vay la nghia cta hai chit Kim Cang da
dudc lugc giang. Bay gid gidng tdi Bat Nha.

(con tiép)
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defeat it.

The heart which is vajra does not refer to the
heart within the breast. That heart is flesh and has very
little use when compared to the vajra heart.

The heart of vajra is also not the false-thinking
heart, the sixth mind consciousness. The eyes, ears, nose,
tongue, body, and mind each has a consciousness:

Eyes have eye-consciousness,

ears have ear-consciousness,

the nose has nose-consciousness,

the tongue has tongue-consciousness,

the body has body-consciousness, and

the mind has mind-consciousness.

Common people, whose awareness does not penetrate
beyond the sixth mind-consciousness, consider the flesh
heart to be their true heart. That is the first mistake. The
second mistake is thinking that their false-thinking heart
is also their true heart, as Ananda did inSheragama
Sutra.

“The Buddha told Anand&aThat’ s not your
heart. It is the dust (objects) before you, the empty false
marks of thought which delude your true nature. Be-
cause of this, from beginningless time right up to your
present life, you have taken a thief as your son, lost
your original source, and thereby undergo the turning
of the wheel.” This passage from tt&huragama Sutra
is very important. It speaks of the sixth mind-conscious-
ness which has an exceptional talent for preoccupying
itself with trivial and inconsequential thoughts. Those
false thoughts that are produced send the sixth con-
sciousness-mind suddenly to East, West, North, South;
suddenly up, suddenly down. One needs not sit in a
rocket in order to go to the moon; the mind just give rise
to the thought, “Ah, the moon...” and instantly one is
there. A single false thought sends one straight to India,
a single false thought and one is off to China. One pro-
duces a false thought and streets of Japan are right be-
fore one’s eyes. The same is true of Germany, France or
anywhere one has been; a single false thought and one
is there again.

Ananda thought the false-thinking heart was
the real heart. The Buddha told Anantiehat is not
your heart. What is it ? It is just the empty false appear-
ance of dust objects before you. Those appearances
manifest from your false thinking and delude your true
nature. From beginningless kalpas until now you have
always taken that as your heart. To do so is like think-
ing a thief is your son, and it makes you lose the knowl-
edge of your eternal source. The source is the eternally
indestructible precious nature, the enlighted bright
heart. For that reason you appear and disappear end-
lessly in the six paths of the turning wheel.”

continued on p. 13
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Bo De Hii

Vinh Gia Dai Su
Chung Dao Ca
Thién Thich

H.T. Tuyén Hoa

Gidng tai chua Kim Ludn Los Angeles thang 2, nam
1985.

(tiép theo s6 tru'dc)

Tai céc dai tong 1am ¢ Trung-hoa, thuong
c6 1é 1am c6 chay cing duong, moi dai chiing tat
cé tho trai. Cac cu si cing thudng moi nhau tdi
tiém do chay dé tho trai, nhung céi d6 ching phai
diing cd chay dé cting Phat va Tang. Cting dudng
tai chlia mdi ding la ciing Phat va Tang. Tam bao
la phudc dién, cong diic cting Phat 1a ching thé
nghi ban, cing Phédp, cing Tang cuing nhu vay.
Chting ta hoc Phat phdp khong nén ham an, chiéu
khau vi. Trong cdc dai tong 1am, moén an rat la
thanh dam, dau mudi so sai, cich niu nudng don
gian. Lic binh thudng, ching ai cting duong trai,
thi com rau dam bac, vi ké tu hanh chang cau my
vi, phai ti€t ché tham duc vé dn, chi khi nao c6
nguoi cung duong thi com trai mdi khac. Clng
trai c6 cac loai nhu La-hdn trai 1a phd thong nhat,
s0 vdi com chay thuong thi kha hon mot chuit ; c6
loai goi la Nhu-y trai thi trai cht con cling thém
tién bac nita ; trai chu tity tam phat long hoan hy,
1am cd chay cting duong dai chiing, ciing moi nguoi
két phdp duyén ; dic biét nhat la Thu'ong duong
trai, va G day trai chu thinh vi tru tri ding duong
thuyét phap. Nghi thiic nay dugc t6 chic vo ciing
long trong tai dai tong 1am, doi hoi hét ca tu chiing

d day tham du. Sau thoi thuyét phép, bai gidng
dudc yét trén bang yét thi ctia tong lam, treo ca
tuan 1é, c6 khi nita thang. Gia du ngay ngay c6
ngudi ciing Thugng duong trai, thi ngay ngay lai
déi yét thi. Trong nhiing dip nay, quang canh tong
lam ndo nhiét, tai dao trang chudng tréong khua
vang, ké d6 1a thuyét phdap cho trai chui - hay cong
duc cht, nay chi néi qua y nghia cho moi nguoci
nghe. S6 12 hom nay ¢ day ciing c6 nguoi cting
trai Thugng duong, theo I€ chiing phai dong hon,
ting ctng phai dong, roi hoa thugng phuong
trugng phai cam phat tran, tich trugng, mot s
phép khi, r6i mdi ding duong thuyét phap. Tu
trude tdi nay, chtia Kim-Luan chua tung c6 ai
thugng duong thuyét phap, nén hom nay sy chuian
bi khong dudgc day du, khéng thé nao lam cho
dang nghi thuc Thugng duong dudc. Ky sau, néu
lai c6 vi nao hoan hy thinh, ltic d6 c6 thé cit hanh
that dung nghi thuc.

Dai su Vinh-Gia, bén tudi xuat gia, hoc
du ba tang Kinh, Luat, Luan, déi vdi Thién-thai
gido thi nghién cuiu sdu rong. Su thudc ho Dai. Co
thé néi Su chua hé bi nhiém thé duyén, chua tiing
va cham trong xa hoi, nén c6t cach tinh thuan, vo
nhiém, cho nén trong bai ca Su trudc tac, 10i 10i
chan thuc, ttitng chi bay ra nhu chau ngoc, khong
giéng nhu céch 1ai nhai cht thich cta nguoi ta.
Boi Su khong bi nhiém, nén 10i ca cia Su mdi
thuan khiét va thanh tinh nhu vay.

‘Chuing Dao Ca’ vua sang sua lai tham
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40, van t cling khong thay cé cho nao 1a kho hiéu,
vay ma y nghia that 1a vo cling ao diéu, biéu 1o
Phat phap that la day da. Trudc khi gidng ‘ Chung
Pao Ca’' ngay 7 thang 12 nam 1965, t6i c6 lam 14
cau tung k&, phat nguyén déc mot long chi thanh
khan thiét dé gidi thich 16i ca clia bai nay :

Tuyén-Hoa thanh tinh than, khdu, y
Quy mang danh Ié Phat, Phdp, Tang
Nai chi thap phu'ong tam thé Phat
Chu ton Bo-tat ma-ha-tat

T4y phuong Dong do lich dai Te 0
C6 vang kim lai Hién thanh ding
Duy nguyén tam bdo thuy gia ho
Khdi nga chanh gidc chuyén phdp luan
Kién van tinh tan chung bat thodi
Ddo gid tw hang cu'u dong luan
Nhat thiét chiing sanh giai diét do
Hoan nga bon lai phdp tanh than
Can kién Uy-am co tur than.

‘Tuyén Hoa thanh tinh thin khdu y: nghiép
ctia chiing ta déu do than khiu y tao ra. Than
khong thanh tinh, dé tao nghiép, khau va y khong
thanh tinh, dé tao nghiép. Than nghiép dé pham
1a giét hai, trom cdp, va ta dam (sét, dao, dam). Y
nghiép thi c6 tham, san, si, nhu binh thuong chiing
ta nghi tdi chuyén thi phi, nghe chuyén thi phi,
lam chuyén thi phi, d6 déu thuoc tham, san, si.
Bdi vay, chd c6 thi phi, tuyét d6i chd c6 gan, chuyén
ta vay, tuyét déi chd c6 hoi, néu ta hai lién bi
nghiép ching thanh tinh 16i cuén, bdi c6 cau * khiu
khai than khi tan, thiét dong thi phi sanh', nghia
12 md miéng thi than khi hao tan, idi dong thi thi
phi sanh.

Trdi dit phi cho ta than thé, tanh linh, 1a
muén ching ta xi dung mot cach chanh dang,
chd khong bao chiing ta lam dung dé lam nhiing
chuyén phi phap. Ngudi hoc Phat la phéi hoi
quang phan chiéu, ngay ngay xét minh xem minh
da cu xu ra sao, trong dao c6 lam cdi gi dé tranh
danh danh Igi, c6 tranh dua cho néi bat, cé tranh
quyén doat 1gi hay khong ? Néu qua c6 diéu do
thi that khong xitng dang la tin do Phat gido ; tin
do Phat gido 1a phai khiém cung, chidng tranh,
chdng tham, chdng cau, ching tu tu, ching tu lgi,
khong noéi doi, va néu theo ding dudgc sdu tong
chi Idn nay, ltc dé mdi c6 thé goi la tin do chan
chéanh, y nghiép mdi goi la thanh tinh.

Kh4u thi c6 bén nghiép : néi théu dét, néi khong
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that, n6i 10i 4c, néi ludi hai chiéu.

Néi 10i théu dét thi dai khai nhu ké nhiing
chuyén trai gai dam 6, khién moi ngudii tudng
dén nhitng chuyén xdu ; hoic gia nhim ké nhiing
diéu t6n hai danh du ctia Phat gido, khién ngudi
khac c6 4n tugng xdu vé Phat gido, ching han
nhu néi theo kiéu nay : ‘Anh thay dé ! Han tu hoc
may nam roi ma thdi do con hung hang nhu vay,
hoc Phatcédigi!” Chung ta ngay ngay tu hoc Phat
phép, néu ching chiu mot phen dung cong phu,
chinh 14 c6 16i vdi Phat phap, nén phai ty minh
trach cu chinh minh, phdi tri cho dudc cdi tam
c6ng cao ngd man ctia minh, ciing nhu long ghen
ghét dé ky, cac loai chitng tat d6. Trong Phat gido,
day la nhiing chudng ngai rit 16n, giam ham nguoi
tu khong vugt dugce ra ngoai tam gidi. Boi vay ba
nghiép than, khau, ¥ 1a trong yéu vo cling.

N6i khong that, hay vong ngt, 1a diéu moi
nguoi dé pham phai. Nhiéu khi n6i khong ding
su that, néi 10i déi nguy ma vo tinh khong hay
biét.

Néi loi 4c, 1a ding 10i thd 16 mang nguoi
khéc, chon nhing cau that tuc tiu khé nghe, hay
nhiing 16i doc dia, nhu vay goi la 4c khau.

N6i 1u6i hai chiéu, ciing nhu ké mang hai
bd mit, trudc mét anh A thi néi xdu anh B, trudc
mat anh B thi n6i x4u anh A, gdy mau thuan gitta
hai nguoi, 1am cho ho xich mich vdi nhau nhu
nudc vdi ltra, trong khi 4y thi minh ditng 6 ngoai
bang quan xem hai bén kinh dich nhau, nghiéu
co tranh chap cho ngu 6ng thu 1¢i.

Bdi vay, trude khi di vao phan gidng kinh,
toi c6 gang thanh tinh moi tap khi, khién cho than
dugc thanh tinh, khau dugc thanh tinh, ¥ dugc
thanh tinh. D6 1a ¥ ctia ciu : ‘Tuyén-héa thanh
tinh than khau y'.

‘Quy mang dinh 1€ Phat, Phdp, Ting : Toi
xin nhat tAm quy mang Tam bdo: Phat bdo, Phap
bao, va Tang bao.

‘Nai chi thip phuong tam thé Phat, qud
khit hién tai vi lai trung : tic 1a, chiéu rong
trdi ra cing hét mudi phuong thé gidi ; chiéu sau,
thi suét doc ba doi, doi qué khi, doi hién tai, doi
vi lai, ba doi Phat, t6i thay déu quy kinh.

‘Chu tén BO-tdt ma-ha-tdt : Cac vi dai bo-tat
trong hét thay cdc bo-tat, toi déu hudng tdi dé quy

mang danh 1é.

‘ T4y phuong déng d¢ lich dai t6 : Day la
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ké thé céc doi t6 su d Tay-tric va d Dong
6.

‘CO vang kim lai hién thdnh ding :
Céc vi thanh hién tu xua dén nay, giong
nhu nhiing ngon dudc sang chiéu roi.

‘Duy nguyén tam bdo thuy gia h¢ :
Trudc khi chu giai ‘Chung dao ca’, toi xin
hétlong chi thanh nguyén cau tam bdo, vo
tan Phat, Phap, Tang, thuong tra trong ba
doi, khip tan hu khong, ciing khip phép
gidi, gia ho cho t6i day du tri hué ding c6
thé gidng gidi ‘Chiing Dao ca’.

‘Khdi ngd chdnh gidc chuyén phdp
Iudn : Xhai md cho t6i c6 dugc chanh tri,
chanh gidc, didng t6i thau to dao ly cta
‘Chung Dao ca’'.

‘Kién vdn tinh tdn chung b4t thodi :
Khién cho nguoi nao thdy ‘Ching dao ca’,
dugce nghe ‘ Chiing dao ca’, hoic thdy ‘ Vinh-
Gia Dai st Chiing Dao Ca Thién Thich’, lien
dudgc ding manh tinh tin, y phdp ma tu
hanh, chung dugc niém bat thodi, vi bat
thodi, hanh bat thodi, ba diéu bat thoai.

‘Ddo gid to hang cuu déng ludnm
Quay ngugc cd thuyén i bi trd vé coi Sa-ba
dé cttu chiing sanh hitu tinh khéi cdnh khé
nan.

‘* Nh4t thiét chiing sanh giai diét do :
Khién hét thay ching sanh déu dudc diét
do, lia khé dudc hanh phic, chiing dugc
Niét-ban diéu tam.

‘Hoan ngd bon lai phdp tdnh thin
Trd vé géc nguodn, khoi phuc lai goc Phap
than Phéat ctia minh.

‘Cén kién Uy-4m c6 t thin' : Khién
chiing ta, tdt cd moi ngudi dugc trieu béai
diic Phat c6 so nhat 1a Phat Uy-am Vuong,
ngudi cha tit bi c6 so nhat cta hét thay
chung sanh.

S8 sau: bdr diu vao chanh vin cia
bai ca Chiing Pao (Chu'ng Pao ca).

Bo De Hii

REN LUYEN cOT KHi

Nguoi hoc dao phai cé c6t cach cing
ran nhung phong thai nhu ho3,

chi hudng rong 16n, ma tam y than
trong,

co6i long rong khong, song 10i néi chan
that,

tri hué cao vut, song biét ti€c phudc
bao,

suy tinh viéc dai lau, nghi nggi can
that té,

thanh khan phung vu ngudi trén, nhung
khiém cung ti€p dai ké dudi,

nhin nhuong, nhugng bd ké ngang
hang;

Lic dic ¥ chd budng lung xa xi,

ltc that y dung but rut that théc,

Lam phudc khong bing tiét kiém
phudc,

H6i 16i khong bang it 1am 16i.

Phai nhd than mang, thé gian la khd la
khong, chd a dua dong doi,

Ao quan che than, chd tham dep dé,
An udng tri d6i, ditng ham ngon miéng,
Phai ludn tu tinh ng6 doi nay, rang kiép
trudc minh da c6 cong hanh gi ma nay
ngoi huong cta tin thi? Trong 12 thoi
phai luén kiém diém than khau y nghiép
xem chting lam thién nhiéu chidng? Lam
ac nhiéu chiang? Lam vo ky nhiéu ching?
Du suc tiéu hod td sy cung duong
chang?

Néu ching du suc thi hay hé then giac
ngo, tu tinh. Thé thi tu nhién théi quen
€ tU tU tiéu trw, tri quang sé tu tu hién
16. Y ctia T6 ctia Phat déu hién hién tu
mot niém thanh tinh trong tam thoi.
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Quin Am Thit

Van Phat Thanh (707) 462-0939 sé t6 chiic bay
ngay Quan Am th4t chuyén tri niém danh hiéu
Duc Quéan Thé Am Bo Tat t0 chd nhat ngay 19
dén thif bdy ngay 25 thang 10.Va sé cd hanh 1&
via Duc Quan Thé Am xuit gia vao ngay 19/10.

Néu quy Phat t& muén vé du 1& nhung thiéu
phuong tién, xin lién lac vé chtia Kim Luan (213)
258-6668, chtia Kim Son San Francisco (415)
421-6117, va chua Kim Thanh San Jose (408)
923-7243 vi céc chua trén déu cé xe mudn xe
bus dua di va ve.

Thuyét giing
Kim Thdnh Ty San Jose (408) 923-7243

Tung Kinh Phap Hoa pham Phd Mon va thuyét
phép (bing Viét ng) ldc 2 gid chiéu thu bay 27
thang 9, va tiép tuc vao moéi hai tuan sau dé
(vao ngay 11, ngay 25thang 10....). Xin lién lac
vdi Su Co6 Hang Binh (415) 421-6117 va Su Co
Héng Uu (916) 374-8268 néu muoén thém chi
tiét.

Saturdays (9:00 - 11:00 AM): Shurangama Sutra
(Kinh Lang Nghiém). Thay Hang Binh giang.

Sundays: (9:00 - 11:00 AM): Lotus Sutra (kinh
Phap Hoa). Thay Heng Sure & Heng Yuen
(Hing That va Hiang Duyén) giang.

Kinh Hoa Nghiém (bang Viét nglt) vao moi toi
thi sdu tu 7 dén 10 gio.

Kinh Lang Nghiém: Ngii Am Ma (bing Anh ngit
va tiéng Quan thoai) vao tdi thit bay ti 7 dén 9
gid.

Thién tap vao sang chu nhat tu 7 dén 11 gio.

Giéng kinh Lang Nghiém (phin Ngii Am Ma)
béng Viét ngit tit 3 dén 5 gio chiéu chii nhat.

Chua Berkeley (510) 848-3440
Berkeley Buddhist Monastery Schedule of Events:

- Daily Meditation Mornings 6:15AM
nings 5:15 PM

Eve-

- Mondays and Wednesdays: Cha'n Medita
tion Class.

Leaders: Bhikshu Heng Sure & Steve Tainer
7:30 - 9:30 Mondays: Beginners

Wednesdays: Intermediate

- Tuesdays: Prajna Yoga and Meditation Class.
Instructor: Dr. M. N. Rao. 6:30 - 7:30 PM Inter-
mediate 7:30- 8:30 PM Beginners

- Thursdays: Vipassana Meditation Group.
Leader: James Baraz 7:30 - 9:30 PM

- Saturday Evenings: Sutra lecture

The Sixth Patriarch's Platform Scripture (Kinh
Phép Bdo Dan).

Thay Heng Sure 7:30 - 9:30 PM

- Community School (Virtue Studies, Manda-
rin and Vietnamese) 6:00 PM - 9: 00 PM Satur-
day Evenings

- Some Saturday Mornings (call for times)
UC Berkeley Meditation Workshop.
Leader: Bhikshu Heng Sure 9:00 - 10:30 AM

- Saturday Afternoons: Women's Practice
Group
Second Saturday of each month. 2:00 - 4:00 PM
Leaders: Nuns of Dharma Realm Buddhist Asso-
ciation

B6 Dé Hai Online

B0 Dé Hai da c6 trén internet. Quy Phat tit c6 thé
xem tai:
http://www.saigon.com/~fopusa/
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Phat 'rhuyé't(A/ﬁi Pa Einmhiéﬁwh!
The General Explanati The Buddha,
— Speaks of AmitabhaSutra
by Venerable Master Hua ,
e A 0y ':JI

Hoa Thu'gng Tuyén Hoa gidng tai chtia Kim Son San
Francisco t thang 10 dén thdang 12 nam 1969.

(tiép theo s0 tru'oc)

A Di D3, tu k€ ti€p cha tén Kinh, 1a mot
tiéng Phan c6 nghia la “vo lugng quang.” Mot tén
khéc ctia Ngai la Amitayus, c6 nghia la “vé lugng
th(‘).”

Quy vi c6 thé c6 nghi van 13, “ Nhung Kinh
noi rang Pifc Phat A Di Pa thanh Phat da muoi
kiép roi. Muoi kiép 1a mor thoi gian nhat dinh.
Tai sao Hoa thu'ong noi 'vo lulong tho ' roi lai tinh
thanh thoi gian?

“Vo lugng tho” néi dén phu'dc difc ctia Puc
Phat A Di Da. “V6 lugng quang” néi dén o7 tué
ctia Ngai. Anh sdng tri tué ctia Ngai vo lugng va
ruc sang. Vo lugng tho, vo lugng quang. Chiang
nhiing phudc bdu, cong duc, va tri tué ciia Ngai
v0 lugng ma than thong, bién tai, twdng hao, thudc
tinh mot vi Phat, va gido 1y ctia Ngai cling vo lugng.
Khong thé nao néi cho ciing nhitng diic tinh nay
vi rdng nhiing diéu 4y vo cting, khong c6 mit chd
nao ca nhung ciing khong ving mit & ndi nao ca.

Cdi “vo lugng” ti dau ma ra? Cac nha toan
hoc t4t hiéu ring cai vo lugng dén i cai mot. Mot
la nhiéu va nhiéu 1a mot. Mot nha bac hoc da viét
mot cudn sach va néi rang, “Ngudi ta viét nhiing
con s6 1dn bing cach bat dau vdi con s6 mot roi
thém vao nhiing con s6 khong. Cong thém s6 khong
cho dén khi khoang khong gian gitta troi va dat
chat hét. Sau khi céc vi da viét chat hét nhiing

(continued from the last issue)

AMITABHA , the next word in the title, is a Sanskrit
word which means “limitless light.” Amitabha’s other
name Amitayus means “limitless life.”

“But,” you might ask, “the sutra says that there has
been ten kalpas since Amitabha realized Buddhahood.
Ten kalpas is a definite length of time. Why do you speak
of “limitless life” and then measure it out in time?

Amitayus, “limitless life” refers to his blessing and
virtue. “Limitless light” refers to his wisdom. His wis-
dom light is limitless and bright, limitless light, limitless
bright. Not only his blessings, virtues, and wisdom are
limitless, but are his spiritual powers, his eloquence, his
attributes, and his teachings. There is no means for count-
ing them because they are infinite, nowhere present and
nowhere absent.

Where did the limitless come from? Mathematicians
should know that the limitless comes from the one. One
is many and many are one. A scholar once wrote a book
and said, “Large numbers are written by starting with
one and then employing many places holding zeros.
Keep adding zeros until the space between heaven and
earth is filled. When you have written all over your walls
and covered your floors, can you determine the total?
Couldn’t you still add another zero? Numbers are end-
less.”

Amitabha Buddha’s life, wisdom, merit, virtue, and
Way-power are all infinite and unbounded. If you want a
big figure, go ahead and write columns of zeros.

Knowing that there can be no definite total, the
Buddha, who is the perfection of intelligence, just said,
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buic twong va san nha clia cc vi, cac vi c6 thé biét
dugc tdng s6 hay khong? Chang 1é cac vi khong
thém dudc con sd khong nao nita hay sao? Nhitng
con sb la vo lugng.”

Tho mang ctia Duc Phat A Di Da, tri tué, cong
dutc, va Dao luc ciia Ngai déu vo cling va vo bién.
Néu qui vi muén mdt con sé that 16n, hay viét
thém that nhiéu s6 khong.

Biét ring khong thé xac dinh mot tdng s6, vdi
tri tué tot dinh ctia Ngai, Phat néi, “v6 lugng, khong
thé tinh dém dugc.” Todn hoc cé thé gidi thich vo
cuc, va cac khoa hoc gia da gdi ngudi 1én khong
gian dé khao ctiu, nhung khi tdi dudc khong gian,
thi bén kia khoang khong gian nay, van con khoang
khong gian khac. Vo tan. Cing mot 1é 4y, nhiing
con sb c6 thé 16n mai va nhu vay, chiing ta cé thé
hiéu sy ménh méng vé cong diic va tri tué clia
Duc Phat A Di Da. Vi vay, danh hiéu cia Ngai mdi
la A Di ba.

Cé hai Duc Phat A Di Da va Thich Ca Mau
Ni déu 1a ngudi thuong ma trg thanh Phat. Céc vi
khong tu trén troi roi xudng, cting khong phai tw
dudi dat hién 1én. La nhitng ngudi thuong, cac vi
da tu hanh va qua tu da lam cho cdc Ngai trd
thanh thanh nhan. Theo su phéan loai tén Kinh,
Kinh nay la "nhan lap dé" tuc la tén kinh 1a tén
nguoi, nhung khong phai mot ngusi nhu chiing
ta. Nguoi 4y 1a mot vi Phat, mot ngudi da thanh
chédnh qua. Ching ta la chting sanh. Ta chua thanh
chanh qua, nhung dang vun bén cédi nhan Phat
qud. Khi tu thanh Phat qua, chiing ta sé trd thanh
thdnh nhan. Danh hiéu ctia vi Thanh nhén trong
kinh nay tifc 1a A Di D3, dudc diing dé phan loai
tén Kinh.

(Dén ddy phan tén riéng hay biét danh cia kinh da
gidi thich xong. S6 sau sé la phan tén chung hay
thong danh).

Vajra...

continued from p. 7

The third heart is the true suchness heart whi
is real mark prajna. The true suchness heart is so g

there is nothing beyond it, and so small there is noth
within it. One will find nothing smaller or larger than th

true suchness. The true suchness heart is the vajra h

the real nature of every one of us.
(to be continued)
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“Limitless and uncountable.” Mathematics can explain
infinity, and scientists have sent men into space to study
it, but having arrived in empty space, there’s still more
empty space beyond. There’s no end to it. Numbers go
on infinitely and in this way we can understand the vast
expanse of Amitabha Buddha's blessedness, his virtue,
and his wisdom. Therefore, he is called Amitabha.

Both Amitabha and Sakyamuni Buddha were ordi-
nary people who became Buddhas. They did not de-
scend from the heavens or ascend from the depths of
the earth. As people, they cultivated the Dharma and
now they are sages who have realized the result. Ac-
cording to the classification of Sutra titles, this Sutra is
established by reference to a person, but not a person
like us. He is a Buddha, one who has realized the result.
We are living beings; we have not realized the result, but
are cultivating the cause of Buddhahood. Once Bud-
dhahood is realized, we will be sages. This sage’s name,
Amitabha, is used to classify the title of the Sutra.

(Next issuéthe Common Title
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SO LUQGC VE PHAT GIAO
Buddhism : A Brief Introduction

The Faculty of the Developing Virtue Secondary School, CTTB

Chuong Hai

Nguyén Nhan Khé Dau:
V6 Minh va Nghiép

Nguyén thu hai ctia vi Bo Tét trong Td Hodng
Thé Nguyén la:

Phién ndo v6 tin, thé nguyén doan

Chiing sanh chim trong bé phién nio
Kién truoc ngu si rdt ding so
Nhu Lai thu'ong xot khién thodt ly
Vinh vién xa roi moi phién nao.

(Pham 1: Thé Chui Diéu Nghiém,
Kinh Hoa Nghiém).

Nguyén thit hai tuong ung vdi D€ thua hai
trong T Diéu Dé&: Tap D&, Nguyén nhan
ctia Khd dau.

Nay cdc ty kheo! Thé nao la Tap Dé?

Do Ia nhitng khat vong dian dén hién hiu,
kém theo su' tham ddam va long ham muén
tim cau thda man ¢ moi noi. Tén ciia no 1a
su’ khdt vong cdc thi vui var chat, su khat
vong hién hiu,va su khdt vong khong hién
hifu. (Su khat vong nay ham y sy thiéu hiéu
biét -v6 minh- vé Khé D&, Diéu Dé Thu Nhat.
V6 minh va khét vong 1a nhitng phién néo

Chapter Two

The Cause Of Suffering:
Ignorance And Karma

Second Magnificent Vow of the Bodhisattva:

| vow to put an end to the infinite afflictions of living
beings.

Living beings are drowning in the sea of afflictions.
Defiled by deluded and confused views, they are quite

alarming.

The Great Teacher feels pity in his heart and enables

them to separate from afflictions forever.

(Rulers of the World,Chapter 1,
Avatamsaka Sutra).

The second vow corresponds to the Noble Truth of the
Cause of Suffering.

What, Bhikshus, is the Noble Truth of the Cause

of Suffering? Just this thirst, leading to being, ac-
companied by delight and passion, gratifying itself
now here and now there; namely the thirst for sense
pleasures, the thirst for being, and the thirst for non-
being. (This “thirst” implies ignorance of the first
truth of suffering. Ignorance and thirst are the most
fundamental afflictions.) The Cause of Suffering
should be cut off.

(Turning the Dharma Wheel Sutra -
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cin ban). Nguyén nhan ctia Khé phai dugc
doan. (Kinh Chuyéb Phdp Luan).

Muén diit khd, chiing ta phai nhan dién
dugc nguyén nhan cua né. Duc Phat da gidc ngo
dudc nguyén nhan cin ban ctia khé dau la vo
minh. Do vd6 minh ma duc vong tuc la sy ham
muén cho minh phét khdi. Vé minh va duc vong
két cdu vdi nhau lam cho mi quing va ngin can
kha nang thuc ching tu tdnh sn c6. Bi ddo dién
va mé lam, thay “mdt c4 ma tudng 1a hat chau,”
lam 14n nhitng sy vat vo thuong déi thay ma cho
dé la chan téanh.

Ong da danh mat cdi kho bdu co bdn ctia
ong: do 12 tam tron sdng, vi diéu cia ong (bdn
minh). Tuy 0 ngay trong tanh giic trong suot
(bdn minh) ctia 6ng, do vo minh va ldu hodc,
ong Iam tuong cdi gid cho la cdi that

(Kinh Thu Lang Nghiém).

Nhiing tu'ong gid doi tién tran lam mé Iam
chan tinh cia 6ng, va vi vdy, t' vo thily cho
dén nay, éng nhan ké cdp lam con, bé mat
tinh bdn lai thu'ong tru nén phai quay cuong
trong banh xe luan hoi sanh tu

(Kinh Thu Lang Nghiém).

Vi v6 minh, ching sanh tao nghiép. Chu
“nghiép” c6 nghia la “hanh dong.” N6i mot cach
chinh xdc hon, nghiép la nhitng hanh déng ma
ching ta cu 1ap di lap lai mai, nhitng hanh dong
ma nguon goc 1a duc vong, bi chi phéi badi luat
nhan qua. Luat nay don gian c6 nghia l1a bat cu
hanh dong thién hay dc nao cta than, khau, ¥,
déu phat sinh mot qua thién hay ac tuong ung.
Gieo nhén thi git qua, ma qua bdo thi ning nhe
va nhanh cham tuy theo tung trudéng hgp.

Vi du c6 ngudi nhi€c méc ching ta, va ching
ta mang trd. Su nhi€c méc ctia nguoi kia 1a qua
clia nghiép qud khi nay dang tré. Khi ching ta
mang tra, chiing ta da tao nghiép mdi, dua dén
qué x4u trong tudng lai. T4t ca nhitng diéu chiing
talam ti than, khau, y phét sinh ra 1a nhan. Va tat
ca nhiing diéu xay dén cho chiing ta la qua. Cho
nén hién tai vita 1a qua ctia qua khit vira 1a nhan
ctia twong lai. Hién chiing ta ra sao la két qua cta
nhing gi chiing ta da lam trong qué khu, va nhiing
gi chung ta dang lam bay gid 1a nhan cua nhing
gi ching ta s€ nhan chiu trong tuong lai.

Tuy nhién, nghiép khong c6 nghia la “sé phan”
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Dhamma Cakka Ppavattana Sutta).

To end suffering, we have to recognize its cause.
The Buddha found that the fundamental cause of suffer-
ing is ignorance. Ignorance in turn leads to the arisal of
self-centered desire. Ignorance and desire combine to
blind us and preclude any possibility of realizing our
inherent spiritual nature. Confused and dazed we “mis-
take fish eyes for pearls,” i.e., confuse the ebb and flow
of things impermanent with our true self.

You have lost track of your fundamental trea-
sure: the perfect, wondrous bright mind. And in the
midst of your clear and enlightened nature, you
mistake the false for the real because of ignorance
and delusion.

(Shurangama Sutra).

Your true nature is occluded by the misperception
of false appearances based on external objects,
and so from beginningless time until the present
you have taken a thief for your son. You have thus
lost your eternal source and instead turn on the
wheel of birth and death.

(Shurangama Sutra).

Because of ignorance, living beings create karma.
The word “karma” means “activity.” Karma, more spe-
cifically, is activities we do over and over again—activi-
ties rooted in desire and governed by the law of cause
and effect. The law of cause and effect, simply stated, is
that every good or bad act of body, speech and thought,
generates a corresponding good or bad result. The cause
necessarily brings the result, which differs only in de-
gree and time according to circumstances.

For example, someone berates you, and then you
scold him in return. His berating you is the result of past
karma which has now come to fruition. When you scold
him, you are creating new karma, which will bring equally
unpleasant results in the future. All the thiggs doin
body, speech and thought are causes. And aththgs
that happen to yoare results. Thus, the present is both
the fruit of the past and the seed of the future. What you
are is what you have done; and, what you do is what
you will become.

Karma, however, should not be construed as
“fate” or “predestination.” Karma is not fixed and unal-
terable. Only the principle or “law” of karma is unalter-
able: you reap what you sow. Yet free will and conscious
choice are present in and inform each and every action.
The individual is free to choose, but not free to evade
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hay 1a “dinh ménh.” Nghiép khong cé dinh ma
ciing khong phai 1a khong thay dai dugc. Chi cé
cdi “ly,” hay céi “luat” cua nghiép bdo la bat di
bat dich: gieo nhan nao thi gat qud do. Moi hanh
dong déu do y mudén va su lua chon clia nguoi
lam ra n6. Nguoi d6 tu do lya chon, nhung khong
c6 tu do tron thoat hau qua veé su lua chon cta
minh. Khi hanh dong c6 ¥, thi qué chic chin xdy
ra khong thé nao ngin dudc. Con ngudi khong
thé thoat dudc dinh luat bat bién nay, nhung con
nguoi c6 thé hiéu né, 1am chti dudc su van hanh
ctia n6, nén do d6 thoat khdi vong sanh td vo tan.

Do d6, mét trong nhitng muc tiéu ctia su tu
hanh trong Phét gido la dat dugc tam thanh tinh
va trong sdng, gitup cho hanh gia c6 nhitng su lya
chon séng su6t, tranh lam 1an vé nhan qua. Ngay
ca cac vi Thanh Hién, ké ca chu Phat va chu Bo
Tat, cing khong & ngoai dinh luat nhan qua; céc
Ngai khong bao gid Iam 1an vé nhan qua. Bdi dinh
luat nghiép bdo nay nén sy nhan manh vé git
gin gidi luat trong Phat gido 1a mot diéu dé hiéu.
Gidi luat va chanh niém gitp ching ta luon luén
tinh thuc trong moi hanh dong, nhat l1a tac y cua
nhitng hanh dong 4y. Nhitng hanh vi ma dong
Iuc 1a duc vong ich ky va vé minh chic chin kéo
theo dc nghiép, khong thé tranh dugc. Ngugc lai,
nhting hanh vi khéng do duc vong va lau hoac
bao gio cling dem lai hau qua t6t 1a thién nghiép
va su tu do thuc su. Phan biét dudc thién va 4c,
lanh va d@, tu do va rang budc, 1a ddu hiéu cua tri
tué, mot trong hai duc tinh 16n nhat trong Phat
gido.

Tu bila duc tinh thi hai, trong tam khéc cua
su hanh tri Phat gido, cling phét xuat ti sy hiéu
biét 6 rang veé nghiép bdo. Gido ly nghiép béo
x4c nhan su quan hé sau xa gitta moi chiing sinh
va moi vat. Su tuong quan gitta moi vat c6 nghia
la cdi gi “cham” dén mot, tuc “cham” dén tat ca.
Day la mot chan Iy ma chu Phat va chu Bo T4t da
gidc ngd dugc. Nhitng chia cit gitia ta va nguoi,
gitta than va tam, gitta ngudi va canh déu la nguy
tao va hu déi. Cho nén 10i day clia nguoi xua, ‘ky
sd bat duc, vat thi U nhan’ (nhiing gi ma ta khong
muén thi ditng lam cho ngudi khéc) that su c6
mot ¥ nghia sau xa c6 thé diing lam khuén vang
thudc ngoc.

Tuy nhién, dic ti bi viugt han trén long tot
thuong tinh. Long t6t thuong tinh chi 1a déi xi t
té vdi nguoi khac dé mong ho déi xu ti té lai vdi
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the consequences of those choices. Once there is action
with intention, the results inexorably follow. One cannot
escape this immutable law, but one can understand and
master its workings and thereby escape the cycle of ex-
istence with its endless births and deaths.

Hence, one of the major goals of Buddhist prac-
tice is to attain the pure conscience and resulting clarity
of mind that enables one to make wise choices and avoid
errors in cause and effect. Even sages, including Bud-
dhas and Bodhisattvas, are not exempt from the law of
cause and effect; they simply do not err in cause and
effect. The stress on moral precepts and meditation in
Buddhism thus makes sense within the context of karma.
Morality and mindfulness are designed to keep us in
touch with our actions and, more importantly, the inten-
tions driving those actions. Actions motivated by self-
ish desire and ignorance invariably result in unwhole-
some karma and entrapment. The converse is equally
true: actions taken free of selfish desire and delusion
invariably result in wholesome karma and genuine free-
dom. Being able to see and intelligently choose between
good and evil, wholesome and unwholesomeness, lib-
eration and bondage is the hallmark of wisdom—one of
Buddhism’s two greatest virtues.

Compassion, the other central virtue of Buddhist
practice, also arises from a clear understanding of karma.
The principle of karma implies and confirms a deep inter-
relationship between all beings and all things. This in-
ter-relatedness among all things means that what touches
one, touches all. This is the truth that all Buddhas and
Bodhisattvas awaken to. The dichotomies we make be-
tween self and others, body and mind, and man and na-
ture are all fabrications and false. We thus, in a very real
way, ‘do unto others what we do unto ourselves’, sug-
gesting yet a deeper dimension of meaning to the long-
standing Golden Rule.

Compassion, however, goes beyond instrumental
kindness, i.e., being good to others so that they will be
good to us. Compassion literally means ‘being one with
everyone.’ Itis a way of seeing and being (not merely an
attitude or way of thinking) in absolute identity with all
that lives. It is both how things really are and how things
might be—a solution to all of mankind’s conflict and
disorder.

Thus, understanding karma is central to under-
standing Buddhism—the teaching of wisdom and com-
passion. Karma is the primary force that keeps us turn-
ing in the illusory cycle of birth and death. When under-
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minh, con duc tu bi la xem ‘minh vdi tat ca moi
nguoi 1a mot’. D6 1a mot cach nhin va 18i séng,
dit minh dong mot thé véi muon loai, chit khéng
phai chi 1a mot thai do hay 1a mot 16i suy nghi.
Moi su moi vat thuc sy nhu vay va phai nhu vay,
tat ca dong mot thé. Vdi cdi nhin va 16i séng Ay thi
moi xung dot va réi loan ctia nhan loai sé dugc
gidi quyét.

Thé nén hiéu r6 Iy nghiép bdo 1a then chét
cho su thau su6t Phat phép, gido Iy ctia tri tué va
tu bi. Nghiép x4u dua ching ta trién mién trong
c4i vong huyén héa ctia sinh t luan hoi. Nhung
khi hiéu rd va 1am cht dudc, thi ching ta c6 thé
tao nghiép t6t dan chiing ta thoat khoi céi vong
bat hanh nay, va phat trién dudc tit bi va tri tué
dé that su dem lai 10i ich cho nhan loai. Piic Phat
da so sanh nhitng ngudi con ket trong vong nghiép
bdo nhu sau:

Ac nghiép ctia nguoi tao nhu sita trong binh:
no khong dong ngay; nhung no Ién men va
theo sdt ké kho dai nhu
Iita néng vui du'di ldp tro.

(Kinh Phdp Cd, Cau 71)

Gia dinh, hoan cénh xa hoi va ngay ca than
ta déu la qua ctia nghiép qué khu. Moi sut moi vat
trén thé gidi cling vay, 1a biéu hién ctia cong nghiép.

Chiing sanh nghiép sai khdc

Thé gidi nhiéu vo Iugng

Trong do sanh thi trudc

Tho khé vui chdng dong.
(Kinh Hoa Nghiém, Pham thit 5:
Hoa Tang Thé Gidi)

Chuing ta gap phai nhiing viéc duong nhu
bat cong, nhung that ra nhiing gi ching ta nhan
lanh déu la qua ctia nhiing “hat giong” da gieo
trong qué khu. Chinh chiing ta c6 trach nhiém vé
moi diéu xay dén vi nghiép rat cong bang, khong
thién vi va khong bao gio sai [am.

T4t cd nhirng gi cdc nguoi gdy ra cho ké khdc
€ tro lai dé cho chinh cdc nguoi nhan lanh.

Néu cdc ngu'oi muon biét nhiing nhan da gieo
trong cdc kiép qud khu,

Hay nhin su bdo ung ma cdc nguoi dang gar
hom nay.

Néu cdc ngu'oi muén ré kiép tirong lai,

ChI can nhin nhitng gi cdc nguoi dang lam

Trang 17

stood and mastered, it is the same force that can free us
from this hapless cycle, and gives us the compassion
and wisdom to truly benefit the world. The Buddha gave
an analogy for those caught in this cycle of karma:

Bad karma that is created,

like milk, does not curdle at once;

Fermenting, it follows the fool

like a fire covered by ashes.
(Dharmapala, Verse 71)

The family and social environments that we are
born into and even our bodies are the result of our karma
from past lives. The entire world as well manifests from
the collective karma of all living beings.

Living beings’ individual karma,
Leads to worlds of infinite kinds.
Therein, of those who grasp at life,
Each receives a different measure
of suffering and happiness.
(Flower Store Sea of Worlds, Chapter 5,
Avatamsaka Sutra).

The reason why people undergo seemingly un-
warranted rewards and retributions must ultimately be
traced back to causes or “seeds” we planted in the past.
We ourselves are responsible for everything that hap-
pens to us. Karma is fair, impartial, and never in error.

All the many things you do to others will return to
be undergone by yourself.

If you want to know your past lives’ causes,
Look at rewards you are reaping today.

If you wish to know your future lives,

You need but notice what you're doing right now.

All men and women in the world, whether poor
and lowly or wealthy and noble, whether they are
undergoing limitless sufferings or enjoying bless-
ings without end, are all undergoing retributions
from causes in their past lives.

Sometimes people have plentiful goods.

The reason is quite fair.

In the past those same people

Gave food liberally to the poor.

Some happy fellows’ fathers and mothers,

Enjoy long life, contentment, and ease.

The reason for rewards such as these, you wonder?
In times past they looked after orphans

And cared for all elderly people as their own.
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hom nay.

Moi ngu'oi nam nit trén thé gian, nghéo hén
ha tién hay giau sang quyén quy, dang chiu
vo li'ong kho hay huong bat tin lac, tat cd
déu dang gat qud cua nhan qud khi,

Nhiéu ngu'oi cé diy dii cua cdi

Nguyén do qua that cong bang:

Trong qud khu, chinh nhirng nguoi dy

Da rong lu'ong bé thi thifc dn cho ké nghéo.

Nhiing nguoi ¢ song than dai tuoi tho

Song lau, hanh phiic, an nhan

Ly do vi sao ai biét?

Chinh Ia vi trong qud kht,

Ho da nuéi nang tré mo coi,

Va cham soc nguoi gia nhu chinh cha me ho.
(Kinh Nhan Qud Tam Thé)

Bo Tdt Dia Tang, néu gap ké sdt sinh, thi day
cho biét, vi mam va 4y ma chiu bdo chét non.
Néu gdp ké trom cdp, thi day cho biét, vi thé’
bi qud bdo nghéo ciing khé so.
Néu gap ké dc khau, thi day cho biét, vi thé bi
qud bdo ho hang cai nhau.
Néu gap ké hay dém ché, thi day cho biét, vi
thé bi qud bdo thiéu ludi va 1o mom.
Néu gap ké hay gian dii, thi day cho biét, vi
thé bi qud bdo xdu xa tan rat.

(Kinh Dia Tang Bo T4t Bon Nguyén)

Tap D€ chi o cin nguyén ctia khd 1a vé minh.
Vi v minh, ching ta hiéu Iam ring cai “nga” clia
ching ta la mot céi gi sanh diét. Mé lam vé diéu
cdn ban nay, chiing ta sé tham séng sg chét, va
do dé tao ra vo lugng ac nghiép. That ra, chan
tanh ctia ching ta chua hé bao gio sanh va chua
tung bao gio diét. Cdi “ta” sanh diét chila mot ao
tudng, mot huyén anh ctia tam thtic tao ra bdi vo
minh.

Roi Du'c Thé Ton gidi thich vé tinh khéng co
thuc cua cdi nga.

‘Bat luan cdi gi cé sanh déu sé tan hoai. Tat
cd nhiing wu tir vé cdi ta déu vo bo; cdi ta nhu
mot do anh, nhitng wu phién khé nio dén
vOi no sé qua di. Chiing no tan bién di nhu
mot gidc mong khi ké nam mo thifc giac.
Nguoi tinh thu'c du'oc thodt ra khdi su’ so hai;
nguoi &y da thanh Phat va nguoi Ay biét rang
tat cd nhiing lo ling, nhitng tham vong, va cd
nhiing khé dau déu Ia phii phiém. Ngu'oi kia
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(Sutra on Cause and Effect in Three
Periods of Time).

If he meets those who take life, Earth Store
Bodhisattva describes the retribution of a short
life. If he meets robbers and petty thieves, he tells of
the retribution of poverty and acute suffering.

To those with harsh tongues, he explains they
will have a quarreling family. To people who slan-
der, he warns of the retribution of a tongueless and
cankerous mouth. And to those angry and hateful,
he tells how they will become ugly and crippled.

(Sutra of the Past Vow of Earth Store
Boddhisattva).

The Truth of the Cause of Suffering pinpoints
the root problem of suffering: ignorance. Because of ig-
norance we mistake our “self’ to be something that is
born and dies. Confused about this fundamental issue,
we easily become driven by fear of death and grasping
at life, and thus we create infinite kinds of karma. In real-
ity our true nature was never born and will never perish.
The “self’ that undergoes birth and death is an illusion,
a phantasm of our mind giving birth to ignorance.

Then the World Honored One explained the in-
substantiality of the self.

‘Whatsoever is originated will be dissolved again.
All worry about the self is vain; the self is like a
mirage, and all the tribulations that touch it will
pass away. They will vanish like a nightmare when
the sleeper awakes.

He who has Awakened is freed from fear; he has
become a Buddha; he knows the vanity of all his
cares, his ambitions, and also of his pains.

It easily happens that a man, when taking a bath,
steps upon a wet rope and imagines that it is a
shake. Horror will overcome him, and he will shake
from fear, anticipating in his mind all the agonies
caused by the serpent’s venomous bite. What a re-
lief does this man experience when he sees that the
rope is no snake. The cause of his fright lies in his
error, his ignorance, and his illusion. If the true
nature of the rope is recognized, his peace of mind
will come back to him; he will feel relieved; he will
be joyful and happy.

This is the state of mind of one who has recog-
nized that there is no self, that the cause of all his
troubles, cares, and vanities is a mirage, a shadow,
adream.’

(Pali Canons Sutra)
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xuong tam noi mot giong nu'dc, dap phai mot
sgi day va tuong rang do la mot con ran. Anh
ta kinh hai, run Ién vi sg, va tdm anh ta lién
tu'ong dén nhitng dau don cu'c dé do noc déc
con rdn gy ra. Khi anh dy thay rang do chi I3
mot sgi ddy thi anh ta tho phao mot cdch
nhe nhom biét chung nao!

Nguyén nhan cda su khiép dim ctia anh ta 12
su’ Idm Idn, su’ thiéu hiéu biét, va do tuong
ctia anh ta. Khi thdy con ran tuong tuong chi
12 soi ddy, thi tAm anh ta binh thdn tro lai;
anh ta cdm thdy nhe nhang, vui mung va hanh
phiic. DO 1a tdm trang ctua nguoi thiy rdng
khong co cdi ta that su, rdng nguyén nhan
cuia tat cd nhirng phién todi, lo au, va phi
phiém chi 12 mét do dnh, mot cdi bong, mor
gidcmong.”

(Tang Pali)

Diic Phat da diing mot ti du khac dé mo ta
vO6 minh thi khéng c6 nhan. D6 1a doan néi vé
Dién Nha Dat Da trong kinh Ling Nghiém. Mot
ngay no Dién Nha Dat Da nhin vao guong va thich
céi mét trong guong. V6 cd nghi rang minh khong
c6 dau, va cai dau trong guong la ciia nguoi khéc.
Bong nhién anh ta tré nén dién dai, vita chay vita
la, “C4i dau cua todi dau! Cai dau cta toéi dau!”

Dufc Phat day:* Co Iy do nao ma Dién Nha
Dat Pa s¢ hai mat diu dén néi dién loan?
Néu sur dién loan bong nhién cham ditt, thi
khong phdi Ia vi anh ta Iy lai du'gc cdi diau o
mot ché nao bén ngoai. Cho nén tru'dc khi sut
dién loan cua anh ta du't, lam sao ma cdi dau
cuia anh ta mat duoc?...

(Kinh Thu Lang Nghiém).

“ Khi su dién loan kiéu Dién Nha Pat Pa trong
tam cua cdc vi cham dut, thi chinh su’ chdim
du't dy 1a Gidc ngd. Cdi tam trong sdng, thanh
tinh tot dinh nguyén lai tham thau tat cd thuc
tai. Cdi tam do khong phai do ai khdc cho
minh”

(Kinh Thu Lang Nghiém).

Tu tam tro chdp Iy tu' tam,
Khong phadi huyén thanh ra phap huyén.
Khong chap trudc, khong gi phi huyén
Cd cdi phi huyén con khong sinh,
Phdp huyén lam sao thanh lap duoc?
Danh goi la Diéu Lién Hoa,
Kim Cang Vuong Bdo Gidc."
(Kinh Thu Lang Nghiém)

Trang 19

The Buddha used another analogy to describe

how ignorance, by nature, has no cause, no reason for
being. Indeed, the greatest mystery in life is “Why is
there ignorance?” The Buddha said that we are like
Yajnadatta, an Indian contemporary of the Buddha. One
day Yajnadatta looked in a mirror and fell in love with his
reflection. For no reason, he thought the head in the
mirror belonged to someone else, and that he did not
have a head of his own. He suddenly went insane and
ran about madly screaming, “Where is my head! Where
is my head!”

The Buddha said, “Was there any reason why he
became fearful for his head and ran madly about?
If his madness were to suddenly cease, it would not
be because he “recovered” his head from some-
place outside. So even before his madness ceased,
how could his head have been lost?....."
(Shurangama Sutra)

“When the madness of the Yajnadatta in your own
mind ceases, just that ceasing is Enlightenment.
The supreme, pure, bright mind originally pervades
all reality. It is not something obtained from any-
one else.”

(Shurangama Sutra).

" With your own mind, you grasp at your own mind.

What is not illusory turns into illusion.

If you dont grasp, there is no non-illusion.

If even non-illusion does not arise,

How can illusory dharmas be established?

This is called the wondrous lotus flower,

the regal vajra gem of Enlightenment.”
(Shurangama Sutra).
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HT Hu Van Hoa Truyén

7. D€ N&i D6i Tong Dudng,
Ngai Dinh Hén Véi Hai Thiéu Ni

Nién hiéu Dao Quang nam thu 30 (tic 1850), khi Ngai
dugc 11 tudi, phu than Ngai chuyén vé Tuyén-chau.
Liic 4y ba noi Ngai, tudi 16n gia c4, nén tha thiét muén
chdu lay vg. Vi phdi n6i déi luén dong ctia cht minh,
nén Ngai da lam ké thwa ké cho cd hai ho Chu va ho
Tiéu. Do d6 Ngai dugc hia hon véi mot nguoi con gai
ho Dién va mot c6 ho Pam. Gia dinh ctia hai c6 v6n
deéu qué quéan ¢ huyén Tudng, tinh Ho-nam. Ho déu
lam quan tai tinh Phiic-kién, nén quen biét nhau nhiéu
doi, roi nay ho lai trd thanh than quyén. Vang 10i day
ctia cha me Ngai vé hon udc, Ngai dugc dinh hon véi
hai cb.

Hoa-thugng Tuyén Héa c6 ké rang:

Thanh Iap gia that, thuin ludn thuong
Yén, nhan, trinh, tinh: nép tram anh

Tinh nghiép tron tu, la ban phap,
Khong nha, khong minh, khong sac-khong.
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